discovered) and the other at its denouement. The efforts of participants in the controversy to understand these monster births were fueled by the theological conflict and at the same time worked to raise its temperature.
A thorough exploration of these closely related cases will serve two purposes. First, it can enhance our understanding of mentalities in the late Renaissance by setting the experience of New Englanders in a European context. The intellectual universe of the five men who wrote about the monsters John Winthrop, Thomas Weld, John Cotton, John Wheelwright, and Edward Johnson) was not bounded by the Atlantic and the wilderness. All of them were familiar at least with English popular accouncs of monsters and prodigies. Like their erudite predecessors and contemporaries in the Old World (some of whose works they may have read), these convinced Puritans strove to push beyond superficial, sensation-mongering curiosity about strange occurrences. Their attempts to fit apparent anomalies such as monsters into a coherent picture of the universe governed by an omnipotent and beneficent Creator were conditioned, however, by the special circumstances in which they were operating. Delineating the distinctive dimensions of their reactions is the second aim of this in- The eyes stood farre out, so did the mouth, the nose was hooking upward, the brest and back was full of sharp prickles, like a Thornback, the navell and all the belly with the distinction of the sex, were, where the lower part of the back and hips should have been, and those back parts were on the side the face stood.
The arms and hands, with the thighs and legges, were as other childrens, but in stead of toes, it had upon each foot three claws, with talons like a young fowle.
Upon the back above the belly it had two great holes, like mouthes, and in each of them stuck out a piece of flesh.
It had no forehead, but in the place thereof, above the eyes, foure homes, whereof two were above an inch long, hard, and sharpe, the other two were somewhat shorter. 10
In addition, Winthrop related the circumstances of the discovery.
In March 1638, as Hutchinson was leaving the Church trial on Mary
Dyer's arm, someone identified Dyer as "the woman who had the Monster." When one of the elders asked Hutchinson about it, she told him what had happened and stated that onJohn Cotton's advice the birth had not been entered in the public register. Winthrop, the elder, and another magistrate then interrogated Jane Hawkins, the midwife, who first admitted only that the baby's head was badly deformed. But upon being told that Hutchinson had revealed everything and that they intended to disinter the monster, she described it in full, providing virtually all the details that later appeared in print. When Cotton was questioned, he justified his having advised the women to bury the corpse quickly and quietly on the ground that God intended such monstrous births only for the private instruction of the parents and witnesses. He added that if it had been his own child, he would have wished it to be concealed. Sometime thereafter, Winthrop had the monster disinterred. "For further assurance, the childe was taken up, and though it were then much corrupted, yet the horns, and claws, and holes in the back, and some scales, etc. were found and seen of above a hundred persons. 14Anencephalia is "a malformation characterized by complete or partial absence of the brain and overlying skull," in which "the absence of the cranial vault renders the face very prominent and somewhat extended; the eyes often protrude markedly from their sockets." About 70% of anencephalics are female. They are often carried to full term, or even beyond. If not stillborn, they die soon after birth. Since the head is abnormally small, breech presentations are common. Williams Obstetrics, i5th ed., ed. At first the authors of such books were much less interested in explaining how monsters were generated than in what their appearance signified. Earlier writers tended to speak in generalities: whereas nature in its ordinary forms manifested God's power and glory, monsters were "dated signs" of His direct intervention in the world He had created and continued to maintain.19 Before long, howeverperplexed, like all their informed contemporaries, by the frightening disorders that seemed to be increasingly prevalent in the heavens and on earth-writers were making more precise attempts to read the signs of the times. A famous example will illustrate this new direction in interpretation.
The earliest reports of the probably apocryphal monster of Ravenna-a semi-human creature with a horn on its head, wings in place of arms, one leg with an eye on the knee and the other leg terminating in a claw, and two marks (an epsilon and a cross) on its breast-appeared in Germany during the first decade of the sixteenth century. Two woodcuts with explanatory captions placed its birth in a Florentine convent to a nun impregnated by the Pope. The conclusion to be drawn was obvious. In 1512 three Italian writers relocated the monster's appearance in Ravenna on the eve of Louis XII's victory overJulius II and his Spanish allies. Here again, the moral was anti-papal.20
When Northern compilers of monster books, working in the latter half of the sixteenth century, dealt with the monster of Ravenna, they replaced the earlier topical interpretations with a complete set of moral significances. The horn, they maintained, represented pride and ambition; the wings, inconstancy; the eye on the knee, excessive worldliness; the claw foot, robbery, usury, and covetousness; and the bizarre ensemble, sodomy. The two marks on the breast, they asserted, pointed to a remedy more universally applicable than the that al those which wil returne to Jesus Christ, and take up his crosse, shal not only finde a true remedy against sinne, but a perfect way to helth and salvation, and a special meane to mitigate therby the ire of the Lorde, who is inflamed and redie to scourge and punish them for their wickednesse and abominable sinnes.21
English contributions to the monsters and prodigies genre carried on that tradition in an especially didactic and explicitly Protestant form. Fenton's original, Boaistuau's book, was not particularly serious in tone.22 Fenton strengthened its religious emphasis: his work, he claimed in the dedication, would be more useful to "the unlearned sorte" than tales of King Arthur and his Round Table The Puritan theologians' doctrine of providence, as Thomas has observed, presupposed an orderly, comprehensible universe, and it involved meticulous attempts to correlate the natural causes of events with their moral significance. Explanations in terms of providence, in fact, were often more "scientific" than the folkloric appeals to spirits or "fortune" with which they competed.33 Divergent explanations were quite possible, however, when several Puritans, in general agreement about the workings of providence but in conflict on other theological and/or political issues, tried to deal with a particular event. Such was the case with the Dyer and Hutchinson monsters. We shall examine five reactions to them-as well as one significant failure to react-in approximately chronological order. The first to address the problem wasJohn Winthrop. Although he had some university and professional education, Winthrop was a layman, not a theologian.34 His journal shows him to have been an assiduous but not uncritical recorder of unusual events-hardly the "avid cryptographer" that he has sometimes been called.35 He did not interpret every event which was the least bit out of the ordinary or "lucky" as a special providence, nor did he claim to be certain about the significance of all the occurrences he mentioned.36 In some respects his manner of dealing with the Dyer and Hutchinson misbirths would have gained the approval of erudite teratologists in his day, although it seems unlikely that he had read their works. When Dyer's case came to light, he interrogated eyewitnesses to the birth and exhumed the corpse. After Hutchinson's monster was delivered, he not only requested that Dr. Clarke make a written report but subsequently discussed the case with him. In neither instance did he assert that the monster birth constituted a special providence. In fact, his only reference to the occurrence of a special providence during the Antinomian controversy concerned a human utterance: Hutchinson's statement during her examination by the General Court that she was operating on the basis of an immediate revelation from God. Winthrop explained to his readers that God had providentially led her openly but inadvertently to reveal her heresy. 36The special providences in Winthrop's journal, which deserve a more extended treatment than is possible here, fall into several categories: instances of God's special concern for the colony as a whole; escapes from environmentally perilous situations by individuals and small groups whose standing with God is not indicated; both avoidance of environmental peril as a reward for especially deserving individuals ing the monster births virtually without comment-Weld took the position of an orthodox Puritan theologian preoccupied with the meaning of "unnatural" phenomena. For him the two monsters could not have been miracles, for the age of miracles was past. Neither were they prodigies or portents foreshadowing remarkable events to come. Instead, they were visible signs of the two women's heresies. They were God's confirmation of deviations already fully recognized by the "saints" in Massachusetts Bay but perhaps believed by English Puritans (quite wrongly) to be still attractive to some residents of the colony and therefore politically dangerous. Only secondarily and by implication did Weld suggest that the misbirths might be deserved punishment for sin. Never did he publicly state or even hint that adultery or witchcraft might be involved.40
Weld's task, that of a publicist demonstrating the orthodoxy of the Bay colony, was relatively simple. To other professional clergymen, however, the monsters' appearance presented complicated problems. As William K. B. Stoever has shown, the Antinomian controversy was more than a power struggle between two political factions or an exercise in self-definition for a new community and church. It raised a fundamental issue, perennial in Christian theology: does knowledge that one is justified and elected to salvation come exclusively through the inner witness of the Spirit, or must this personal assurance be accompanied by outward evidence, namely sanctification?41 In this context Dyer's and Hutchinson's monsters raise another question, one that neither contemporaries nor modern scholars have made fully explicit-in part, perhaps, because the Puritans' "scholastic" predilection for treating topics under separate subject headings or "common places" obscured the connection between providence and justification-sanctification.
If, as the antiAntinomians maintained, "graces of sanctification manifest them- 62Koehler ("Case," Search for Power) comes close to making this assertion, but the deliberately exaggerated Gramscian vocabulary here is mine.
